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After listening to the detailed conversation of Vasumaan and Hemaangada, Rama again questioned Sage
Dattaatreya like this. ‘I have heard the detailed knowledge from your mouth, hey Guru! My doubts are all
gone. | have understood that Supreme state. The Self-awareness that shines as the existence-awareness in all,
shines forth everywhere woven through all. Even then, again brief me the essence of all that has been spoken
by you from the beginning, so that I can absorb it all properly.’

Thus requested, Atri’s son spoke to Rama again.

CGIER T IEC]

Dattaatreya spoke

QU] A Y&ATTH FIARAH Ged: |

Rama, listen! I will give you the essence of all that was spoken by me.

a1 RfS: WA Qieedal T A1 Ea=AnHIAIRA b AT cFId: FaT STITGTHTI
e gueaptauila: ufdfdsaaees aever U] ATl

That Chiti, the Supreme empress, shines as the complete ‘I’ness of all, without the division (of the bodies).
She is the most supreme. Her deluding power is known as Maayaa. Maayaa is known as her complete
freedom (which is not in need of another), and can make the impossible also possible.

Through the greatness of her deluding power, she manifests the world, like the reflection in the mirror.
Listen to the method of how it happens.

(Whatever method explained here is just for name-sake, and does not really happen as some methodical
manifestation of Chit, step by step.

All the terms like Chiti, Maayaa, Jagat, Brahman, Aatman are all mind-made; and do not apply to the
Reality state. This view point of methodical manifestation is seen from the delusion level of the Jeeva; and is
not to be taken literally.)
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That Chiti, the Supreme empress is complete in herself.
(She never is incomplete or divided. Maayaa alone, makes it appear as though she is incomplete and divided,
when she is the ‘Jeeva state of delusion.’)

This Supreme Chiti, expands as the complete ‘I’ness (Ahamtaa), and by her own independent nature (not
forced by any purpose or will), manifests her own undivided self as two (and shrinks herself as a Jeeva stuck
at some space point.)

(Chiti the completeness, appears as if divided as the Conscious incomplete Jeeva, and the inert Aakaasha
that is filled with limitless objects.)

Hey Bhrgudvaha! When her complete ‘I’ness shone forth in one part of that division (as the Jeeva), then the
second part which was removed of that ‘I’ness, became the outside (as the inert Aakaasha).
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This Aakaasha is the unmanifest, the state of limitless probable states of Jeevas (as Vaasanaa-fields).

But this division concept belongs to the divided self only (and not to the Chiti).
(Chiti does not actually get divided into two, but the Jeeva thinks so, because of its ignorance.)

This incomplete ‘I’ness (as the totality ‘I’ of all the Jeevas), is known as ‘SadaaShiva’, the ever-auspicious.

(This ‘I’ was always identified with the ‘I’ of the form, and felt itself as ‘divided’.)
This ‘SadaaShiva’, observed the unmanifest part of his which was different from him, and became identified
with it always as ‘I am this’.

He alone, again through his independent nature (as Chit-essence), desired to create diverse worlds (of Jeeva-
states). He was identified with the unmanifest-self (Vaasanaa-body), and ascertained ‘I am living inside this’.
(The totality ‘I’'ness became the totality embodiment and is known as Ishvara.)

This one who entered the unmanifest (as the totality-state of all the Jeevas), is known as ‘Ishvara’, the lord
who rules all the worlds that are produced by the Vaasanaas.

HABATHAAATIE $4R va  FUraaANad FeeRgRursyd:|

This ‘Ishvara’ who entered the unmanifest as the ‘I’, divided himself as three, and became Rudra, Hari and
Druhina (to create, maintain and destroy the worlds).

(These Trinities also are embodied only. They are part of the perceived as the Creation, maintenance and the
destruction functions. However, each Jeeva manifests his own world.

Jeevas are countless, and therefore, the number of these functioning entities are also are countless.)

S IHERIRIEACRTINHS: faud fafaur mHeden qguafeddn: agdl saIsTarae
dCHERUITIUT: HABMsHIA TT ITTAY FoTfgia: |
The Brahmaas, who manifest as the collections of heaps of seer, seeing, seen states, were of various types.

The Haris who maintained all these creations were also many; and the Rudras who destroyed these creations
also were many. This is the mode of the creation of the worlds.

Td Y SOrdcd guumfafasead Hrad hael TH J & S0 s |
In this manner, the Jagat-phenomenon shines like a reflection in the mirror, Rama!

Nothing is produced actually.
(All this exists instantly as the Chiti-shine, without even the name of Chiti).

WTAfd: JquieHTasla Tder RAdIsTIaaT dquieHTagfed|
The Supreme Chiti alone, exists always as the complete undivided ‘I’ness, and has expanded as the many,
and fills all over as the divided ‘I’ness.

AT o TH FITA SeseFATG R JUSATAGHTRTY TafcshaATIR: Tadid W Hid
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(When you perceive the world, it is also instantaneous, and is just the instant shine of the Self; but later you
can explain the process by inventing terms like the mind, senses, time etc to prove the methodical perceiving
process.)

Rama! Your ‘I’ness expands all over the divided parts of the body, and functions differently as the eye, etc
too, as the same ‘I’.

Similarly, the Supreme awareness state is alone the support of the complete undivided ‘I’ness, and also is the
support for the incomplete divided ‘I’ness from the SadaaShiva to a pillar; yet the Supreme Chiti alone
shines as all this.

(She alone is SadaaShiva, Ishvara, Brahmaa, Hari and Hara; and also all the Jeeva-states, and also the
Aakaasha. What exists other than her?)
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(Body is inert; how can it perceive anything? You, the Aatman alone perceive everything; but believe that
you are a ‘conscious body’ that sees everything.)

You who are identified with the body as the ‘I’, cannot grasp the image or taste as the body; yet you grasp all
the sense-produced knowledge, by identifying with the senses always.

(The totality of this delusion spread out as all the Jeevas, is SadaaShiva.)

Similarly, ‘SadaaShiva’ who is in everything without getting divided, grasps everything through all the
heaps of bodies from Brahmaa to a pillar, identifying with all; and so understands everything and functions
as all the identities. (This ‘SadaaShiva totality state’ is known as ‘Jagat.’)

TU1 d fAfdher g U FOAT * A 9 fueil SEa S T $uge [Tadd W Hidd
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Bhrgudvaha! Your natural state of ‘existence-awareness’ is undisturbed by any agitation, yet is the support
of all the functions of all the senses; but does not ‘know’ anything as different, and does not ‘do’ anything.
(There exists just the ‘existence-awareness’; and the world exists as its very nature.

Nothing is seen as a second, nothing is done as an agitation. Chiti does not ‘know’ the world, as an action.)
Similarly, the Supreme awareness is the support of all the worlds; yet does not know any division in the least
and does not do anything at all.

TAelTd 84 dEAHATaHIE [dctaldesard. U™ guofafdeead [Serdl e | &
TATTHTHAH | FATCAHE T i TIeara et |

All that is understood as the world, shines forth in her alone; and risen like the reflection in the mirror by her
independent nature. Whatever shines as the world-appearance is her shine alone, like the shine of the mirror
alone is the shine of the reflection also.

3 caHAEHAY I GERI THAT: Wl ITITHFA A YEATAT o T

In this world-scenario, you, myself and others are the ‘seers’, who perceive some thing as the world; and we
exist as the divided perceivers only, who are part of the perceived. When the perceived is removed as unreal
through Vichaara, then we stay as the pure Chiti only; and nothing else.

TeIfeauul AgE, HRIGIHIASIH YEEUuTaTT: Taifghe: fafdsead: (vd fdmeuaasde e ar v
AT WAT HideTgrEasoh|

The mirror that is reflecting the pot etc, will remain as the pure mirror, when the pot etc are not reflected; the
division appears, if only the reflections are there.

Similarly, when the perceived phenomenon that is made of the mind-agitations is removed (as unreal
through Vichaara), then the Supreme non-dual Chiti alone is left back.

CHITI THE SELF, IS MADE OF BLISS ALONE
Bliss is not the imagined joy experienced in the world.
To have sight is bliss, when the blindness is gone. To know is bliss, when the ignorance is gone.)

HETAGEAT AW g EAIfaaaiere |
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She is dense with supreme bliss; because of her removed of the least amount of sorrow.
(What is bliss, but the complete absence of suffering? What is suffering but the state of ignorance?)

She is the dense ‘totality bliss’ of all, and so is desired by all.
(The entire world is oozing as her shine only; and loved by all.
Love of the world is, the love of the Self.)

The Self-state is of the form of bliss alone, since it is loved by all.
(Any joy you seek, is to please your own selt; for who does not love the Self?)

For her sake alone, the body etc also is loved.
(You love the body, because you mistakenly identity the self with it.)

There is no one, to whom she is not dear.
(Who does not love one’s own selt?)

The minuscule portion of this alone is known as the joy obtained through sense objects.
(The agitation-less state of the mind after the desire-fulfillment, is the ‘bliss of the Self” actually.)

The self alone shines as the blissful state in the ‘Sushupti’ (deep sleep) also, as if removed of the burden (of
the perceived).

Chit alone is known as Aananda, because of its desired state. (Aananda means the completeness of joy.)

Aot & a fedea Farcayd Aergad | Afeaafieraicd easeeaEr faded: |

The ignorant do not know of the great bliss that is in their own self. Because of the minuscule crumbs of joy
experienced in a variety of objects, they know the joy also as divided.

(The ignorant superimpose the joy on the inert objects, and struggle to posses only the objects, and miss the
real joy of the Self completely. They never know what it is beyond the agitation-level of desires.)

Jo1 & gUuor drar AT AP 1Tt e va f[Qfea it ufafeaca
HEAH T qdad o guond fFeaafed cmesl: g va Rivd Rfdddeasy seredrades
HIHATATY EIcHAATAG F T

The objects get reflected in the mirror when placed in front of it, and the reflections are seen as divided till
one understand the undivided nature of the mirror.

After the rise of the understanding, though the reflections are seen in the mirror as before, the reflections are
understood to be not-different from the mirror; and the mirror shines unaffected by the reflections and is
pure. For the one who has realized the Truth, even when the world shines the same as before, it is seen as
one’s own Aatman, and nothing else.

geIfees HiG IAT & Tgigaor ufdars e sured et |
Like the pot etc in the clay, like the ornaments in the gold, like the statues in the rock, the Jagat is in the
Chit-self.

STITeAEdd ET8YUia 3e[ge Iaedia faudiar s da feeatd|

Bhrgudvaha! The viewpoint that the world does not exist at all, is indeed incomplete.
World exists indeed; the reverse statement ‘the world does not exist’ is not proved.
(How can the shine of Chit, not exist as the world? How can the mirror be without reflections?)

AIRTCHSITEENT: TFEHaAT: TPE AR AMUHAECT HY TTsolldl & |
After the duality is negated through reasoning, the world still appears as it is; and cannot vanish off just by
wishing it away, as unwanted.
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The city seen in the mirror exists indeed, because of the nature of the mirror itself.
Therefore, the world exists as the form of Chit-awareness alone.

QOifaTadidd ¥ aghrauRasiard|

This is the complete realization state of ‘Vijnaana’, since the shrunken state of something else existing as
separate from the Self, is removed.

TG TIAT U TIATTFIYSIT: JATGRAT AIRATH|

Pure state of ‘knowing’ alone shines forth as the ‘known’ by the power of its own greatness, like a mirror
shining forth as the city.

Ty ETY T@UE: | aeAisfEa F AaNsa s e 7 71
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This is the essence of all the Scriptures.

There is no bondage, no liberation, no Saadhaka, no Saadhanaa also.

Tripuraa alone, the Chit-power who is undivided and non-dual, shines forth without a second.
She alone is the Vidyaa and Avidyaa too.

She alone is the bondage, liberation, and the means to attain the liberation also.

Tdraed faed aeggnta faad vadsfhfed T faerespaatied: |vad g sl 8@: F&ra
AT |

This much alone has to be realized; and nothing else is there, Bhaargava!
Rama! The path to this knowledge has been explained from the beginning. After knowing this well, with the
ascertainment born through reasoning, a man will never have any cause to suffer.

eRaa 3ara

Haritaayana spoke
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Naarada! This ‘Jnaana-Khanda’ portion is based on proper reasoning, and is easy to understand.

How can it not destroy the delusion born out of ignorance, if listened to with sincerity?

If even after listening, if the delusion does not disappear for any one, he has to be a brainless stone statue
only! By what can the knowledge again rise for him?

Even if heard once, it will produce firm knowledge! If heard twice or thrice, how will it not produce
knowledge even in a dull-headed person?

This text is considered as a giver of knowledge, and the destroyer of hosts of sins, if heard with effort.

If written it removes the faulty vision produced by ignorance; when adored it purifies the mind; if always
analyzed it removes the foolishness stuck to the intellect.

FaTcANd IgU Ta=maieaTd ¥5¢ Afth: FEGIAUT 94 AT 7|
That form of the Supreme which is the self of all, when realized through Vichaara, is known as Mukti;
otherwise it is known as bondage.

ERTCRC

That state is Tripuraa, symbolized as the sound ‘Hreem’!



